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Trends and changes in the Orthodox Churches
 from the Russian Orthodox Church’s perspective 
Now, twenty years after she has regained religious freedom with God’s help, the Russian Orthodox Church continues to actively restore the fullness of her life. As of the beginning of 2010, she has 160 dioceses, 207 bishops, 30 142 parishes, 28 434 priests, 3 625 deacons, and 788 monasteries. This growth continues. For instance, last year Patriarch Kirill of Moscow and All Russia negotiated with the Moscow authorities the building of 200 churches in the new districts of the Russian capital. It should be admitted, of course, that it is basically the restoration of what was lost as a results of the suppression to which the Church and other religious communities were subjected in the Soviet Union for nearly 70 years. 

In spite of the external growth, the central problem for the Russian Church still lies in the gap between nominal and practicing believers. While, for instance, about 80% of the people in Russia claim to be Orthodox, only 10% of them are actively involved in church life. These two groups differ not only in the frequency of their church attendance but also in their adoption of Christian truths and in the extent to which they are ready to be guided by them in their everyday life. Moreover, people no longer come to embrace the faith as easily as they did after decades of official atheism in the 1990s. There have already grown generations of young people who take the freedom of religious life as something given. Therefore, special efforts are needed to bear witness before young people to the fact that there is an alternative to moral relativism, material consumerism and comfort. However, even in the countries which did not experience the forcible suppression of religion in the 20th century, the interest in church life and the level of Christian education are declining and even churches and monasteries are sometimes closed. Therefore, despite their different past, all the Christian Churches find themselves in face of the same task, which is the need to carry out a new evangelization. 
A new evangelization implies efforts to introduce people to the living experience of communion with God and to foster Christian values in their consciousness. The experience of severe persecution in the 20th century has once again shown to the faithful of the Russian Church how essentially important it is to preserve the purity of the faith which has proved decisive in bringing out the miracle of the Church’s resurrection and growth. It is for this reason that people in the Russian Orthodox Church are so much hurt and disturbed by the actions of other Christians who, on their own initiative, have introduced novelties in the message and church order. 

As is known, Orthodox Churches attach great importance to conciliarity in the organization of Christian life. Therefore, along with the development of her hierarchal and administrative system, the Russian Church believes it important to strengthen the conciliar principle in her life. To this end, she has established an Inter-Council Presence uniting the episcopate, clergy and laity. At present, it consists of 144 people working in 13 commissions. This body is called to hold preliminary discussions on burning issues of church life and to draft conclusions and recommendations for the actions of Bishops’ Councils and the Holy Synod. 

It is extremely important to learn to apply the principle of conciliarity to inter-Christian relations. In the first place, it could imply that the Churches which have entered into dialogue should not make any changes in their doctrine, church order and moral norms in isolation from other Churches. This is the way adopted by Orthodox Churches who have never introduced anything new in the doctrine and moral norms.  

The new evangelization involves the problem of its methods. Through the efforts of His Holiness Patriarch Kirill, the Russian Church is now engaged in a large-scale work to develop a system of catechization and religious education and to step up Christian preaching in the modern media. Thus, 
a patriarchal channel has been recently opened in YouTube. The Russian Church has supported educational and cultural projects aimed to make Christian values rooted in people. The Church has initiated several annual major film and music festivals and mass media forums. On the proposal of Patriarch Kirill, a number of new church institutions have been established in the church governance system, such as a Department for Church-Society Relations, a Synodal Information Department, a Patriarchal Council for Culture and others. Significant steps have been made to develop a personnel training system for modern church governance. A Church Post-Graduate School of Sts Cyril and Methodius has been opened. The social service of the Church is developing. Among its real achievements is an agreement made with the Russian State in 2009 to introduce the teaching of basic religious culture in schools and the institution of army clergy. Many Christian Churches in the world have at their disposal the infrastructure and legal status necessary for work with people of various ages in various public spheres. However, in many countries and on the international level there are voices calling to revise the legal norms regulating relations between Church and State and between Church and society. 
Unfortunately, there are voices calling to oust Christian communities from the public sphere and to make the state refuse cooperation with them. We have seen the emergence of such a notion as Christianophobia. Recently a Report on Intolerance and Discrimination against Christians in Europe has been presented to public at large. In this respect, suffice it to recall the case of Lautsi versus Italy in which the European Court of Human Rights prescribed Italy to remove crucifixes from schools. In this connection, the European Union’s adoption of the resolution of January 20, 2010, on the persecution of Christians in some countries has been an important achievement. But it should not push into background problems concerning the situation of Christians in European countries themselves. In order to be a defender of Christians in the world it is necessary to respect and protect the Christian heritage in Europe itself.
Certainly, the new situation of cultural and religious pluralism makes it necessary to consider the rights and freedoms of religious minorities, but at the same time to protect the rights of a majority. There is an urgent need to develop and advocate such models of social order that would enable the faithful of various religions to preserve their heritage in the public space and to act according to their faith depending of the size of their presence in society. This work is impossible to carry out without relying upon an adequate theological and intellectual support. For this reason the Russian Church has elaborated and adopted such documents as a Basic Social Concept and Basic Teaching on Human Dignity, Freedom and Rights. We as Christians should conduct an intensive dialogue on all these topical issues of church-state and church-society relations. 
In the global world the Moscow Patriarchate is developing as a transnational and multiethnical community. Its canonical jurisdiction includes the following countries: Azerbaijan, Belarus, Estonia Latvia, Lithuania, Kazakhstan, Kirgizia, Moldova, Russia, Tajikistan, Turkmenistan, and Ukraine. The unity of the Russian Church is based not on the boundaries of a single state or ethnos but on a common spiritual tradition. It is called Russian because it was born in the place called Rus’. At the same time, the Moscow Patriarchate attaches a great importance to the preservation of the unity of world Orthodoxy. Today, all the Local Churches make major efforts on this way by preparing a Pan-Orthodox Council. We in the Russian Church are well aware that only a Church that preserves the unity of her flock can bring this experience of unity into relations with other Christian communities. 
The Russian Church also takes seriously her witness to Christian faith in the surrounding world. She includes two Autonomous Churches: Chinese and Japanese. Today, active efforts are made to 
restore the Chinese Autonomous Church, which has in fact ceased to exist for certain historical reasons. In the Holy Land there is a Russian Ecclesiastical Mission working to provide for the pilgrimage of the Moscow Patriarchate faithful to Christian holy places. Underway is the process of recovering the property abandoned by the Soviet Government in its time both under the Palestinian administration and the state of Israel. The Moscow Patriarchate has been very much disturbed by the fact that the local Christian population seeks to leave the Middle East countries. 

Outside her canonical jurisdiction the Russian Church supports the activity of some 700 parishes in various countries. These parishes are found not to carry out any special missions but to support those who came from the countries under the canonical jurisdiction of the Moscow Patriarchate to live or reside abroad. Among the notable developments in recent years has been the construction of churches in Rome, Pyongyang, Havana, Sharjah, and in Antarctica for scientists who make researches in the South Pole. Widely known is the fact that a land has been bought in Paris for the construction of a cathedral. Among the important milestones for the Russian diaspora was the overcoming of schism with the Russian Church Outside Russia in 2007. 

This spread of the Russian Orthodox tradition has certainly led to a growing interest in it among local populations. As a result, there have appeared parishes of the Moscow Patriarchate in which the liturgy is celebrated in local vernaculars and the clergy is joined by local citizens. But even in this case there are no grounds for speaking of any great scale of these developments because Orthodoxy is more often adopted by those who did not live a Christian life at all. These communities can introduce Western Christians to the Eastern Christian tradition and promote a better understanding between Eastern and Western Churches. 

In the Orthodox milieu a great deal of criticism has been accumulated with regard to the past and present of the ecumenical work. We are disturbed by the fact that many Christians seem to lose the desire of truth and pure confession of faith as the foundation for devotional and Eucharistic fellowship. What gains the upper hand is the idea that the way to unity lies through the gradual mutual acceptance of all the differences in the doctrine, morality and church order, while devotional and liturgical life is seen in isolation from the message and church order. 
It should be admitted honestly that in the Christian milieu there is no community of views as to how unity is to be achieved and how it should be built. We need serious debates on this matter. Since they have joined the World Council of Church, Orthodox Churches have experienced a serious pressure on this issue from Protestant communities. The accumulated contradictions led the WCC Assembly in Harare to set up a commission which has considered all the problems accumulated. The work of the commission resulted in setting up a Committee for Consensus and Cooperation which includes the Orthodox and Protestants in an equal number. But is it not sufficient because the inter-Christian movement needs a serious discussion on the ways towards unity and understanding of the unity. It has to be admitted today that we do not know what will come out of it. Prospects are very vague. So, the former ecumenism aimed at achieving church unity among Christian as soon as possible has reached a deadlock. 
However, we need cooperation, but on a different basis. During consultation, many spoke about threats and challenges facing all Christians in the world. In this situation, what comes to the fore I think is not the achievement of church unity but the building of a global system of Christian 
solidarity in such fundamental issues as the protection of Christianity and provision of favourable conditions for its mission in the world. I believe a World Christian Forum could help create a global system of Christian solidarity. From the very beginning of its formation on this platform, it should 
not set itself the task of achieving church unity thus making it possible to avoid the imposition of any ecclesiological stands on one another. It is a good platform for meetings, discussions, development of common attitudes and actions of Christians belonging to various traditions. I believe it needs to be developed. 
